	THE GROANING CREATION DELIVERED

[Scripture reading - Romans 8: 19-23]
   The passage above given, is confessedly a difficult one; but it is so principally, because it contains a truth which Christians are slow to believe, and which many strive to evade, or openly deny.

In a former verse, Paul had declared that believers are sons of God; and since they were sons, they were also heirs of the Most High.  But do not sufferings and the trials of this mortal life, prove that this cannot be their high dignity?  No: for Christ the Son of God suffered: and as He mounted to the throne of all things and eternal glory, through suffering [for righteousness], so must we pass through it.  And he [Paul] teaches further, that if the unsinning creation endures patiently its sufferings in hope of future glory, much more may [regenerate] believers whose trespasses call for correction.

   Now it is evident at a glance, that the most important word of the passage, is that which is translated “creature,” and “creation,” and which occurs four times in this place.  What then are we to understand by it?

   We take “the creation” in its usual sense, as signifying things animate and inanimate; brute beasts, vegetables, the elements, the earth.  Such is the sense it is employed by Paul in this very epistle (Rom. 1: 20, 23, 25).  Thus he explains what he means by the creature, describing it by the three usual classes into which animals are divided in Scripture.* [*NOTE. It is observable that Paul does not use the expression “nature,” which would have been natural to us.  The  Apostle uses the word “creation,” for that necessarily implies a “Creator.”]

   Great is the glory, says the Apostle, which is laid up for the believer.  But it is not for him alone: all creation is waiting for that Day, when the sons of God shall be revealed. They are waiting in confidence that their sonship will soon be manifested, and their glory appear.

   What then is the time of their manifestation, for which creation is waiting?  (1) The coming of Christ (1 John 3: 2; Col. 3: 4).  (2) The day of the resurrection of the just (Luke 20: 35, 36).  And the resurrection of the righteous dead is at the coming of Christ (1 Cor. 15: 20, 23).  And thus Paul states, that the expectation of the saints, is “their adoption, the redemption of their body”.
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   God at creation made everything beautiful and perfect in its kind.  He looked over the expanse of the world He had framed, and pronounced it “very good.”  But His enemy entered it, to defile and destroy.  Satan became incarnate in the body of a serpent, and by that means tempted our first parents to sin.  He gained over their will, and they sinned of set choice.  Then came the Most High, and calling the three culprits before Him, sentenced them each in turn.  First the curse upon the serpent was uttered, and in him upon all the beasts.  “The Lord God said unto the serpent, Because thou hast done this thou art cursed above all cattle, and above every beast of the field:” Gen. 3: 14.  In the serpent then all the cattle and the beasts were cursed, the heaviest portion of the curse falling upon that creature by which sin entered.*  [*NOTE. When the others rejoice, the stigma of God will still rest on that by which sin entered, - “dust shall be the serpent’s meat:” (Isa. 65: 25).]  Satan chose that form and the reptile could not resist.  It was sentenced, but not because of sin in itself.  And herein it stands  distinguished from the human agents, concerned.  They sinned willingly and wilfully, and in just indignation came the sentence on them. 

    In consequence of the curse, and the Tempter’s wile, sin’s dismal effects fell upon all creation.  The tree of knowledge of good and evil, cast a blight over the vegetable world, and calamity hung over the whole of the animated races of earth, from the incarnation of Satan, and the outbreak of sin from the serpent.  The ground itself was cursed for Adam’s sake: 3: 17.  It was to yield to him ever the thorn and the thistle, until at death its mould closed over his corpse.  From that day the creature became subject to vanity: Eccl. 1: 2-8.

   All is unsettled, unstable, unsatisfactory.  By the fall it became liable (1) to disease, infirmities, and pains terminating in death.  (2.)  Fierce and deadly instincts of war and bloodshed broke out, and one tribe warred upon another, making the tame and innocent ones its prey.  (3.)  Over all settled and discomforts of winter, the inclemency of the seasons, barrenness, famine, and abortion.  (4.)  The animals became subservient to man; to be taken and destroyed by him; to be killed and eaten as food.  (5.)  As sacrifices, they 
	
	were commanded  to  be   slain.   (6,)  They  became subject to the cruel and the unmerciful, who take away life without reason, or inflict torture; who overtask and underfeed them.  (7.)  They were exposed to the judgments of God.  When He sent His wrath on sinners, they also felt its edge.  At the flood, all but the favoured ones in the ark were swept away to death.  “All in whose nostrils was the breath of life, of all that was in the dry land, died.”  When Sodom was destroyed, the fire from heaven slew them also.  When Amalek was to be cut off, sheep and oxen, camel and ass, no less than man, were to be slain with the sword.  (8.)  They were and are used by man for evil purposes, as Balaam’s ass, and the wild beasts used by Roman cruelty to slay the Christians.

   Yet is this subjection not hopeless.  And thus it is proved, that He who subjected creation was neither the devil nor man, as some have supposed; for neither of these brought the creation under woe, with the hope that they might one day escape it; but, God did.  At the very time He sentenced the creation, He uttered the words of hope, in the tidings of the woman’s Seed, Who should conquer back what had been lost.  Nay, and in the deliverance of a favoured few of animals in the ark, and the covenant that followed, that hope is confirmed.

   Thus Paul plunges into the consideration of that great difficulty which besieges alike the Christian, the philosopher, and the deist, and which the gospel particularly develops, and sets at rest.  How is it  - all nature cries to the deist - (to teach him, if possible, his ignorance, and to lead him to revelation)  how is it , in the world of that Infinite Power, Whose existence you admit, that woe so broad, and constant in its tide, ever rolls on?  - That there is no form of life that is not dimmed by pain, and finally extinguished by death?  - That restless, dissatisfaction, and suffering, heavily canopy this wide earth? -  That not the voice of joy nor calmness of repose, but the cries of infirmity, disease, and woe, in a thousand shapes, mount up to heaven?  Grant, even that man may suffer as a sinner, and deserves it.  Yet why are innocent animals joined with him in the calamity?  Why are they torn, baited, over-driven, maimed, underfed, tortured, slain at the caprice of man, and for his uses and service?  The present passage gives answer in part.  It renders the only reply that can be given.  The answer that will be given in the last days, to 
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this mysterious question, will be blasphemy.    They will say, “The Creator is not a good and holy Being.  The weakness, imperfection, and misery we discern, springs, not only from sin, as you fanatics affirm, (for how could animals sin? And we deny that there is such a thing as sin at all,) but from the weakness and imperfection of the Creator, He either could not or would not hinder this mass of misery.  He is either limited in power, or He is pleased with suffering.”

   Now, Paul answers not the difficulty as the philosopher does now.  Science would assure us, that this state of things has ever been: that, however we may whine or moan, it is best that it should be so, and that a world without pain or death is not to be thought of.  It would teach us, that thus it must continue as long as the world shall last, and the planets shall track their courses.  In direct contradiction thereto, Paul declares, that it was not so once.  Once the whole was only blooming, only joyous: its music without a wail, its leaves without a blight, its fields unstained by blood, its dust undefiled by the dead.  He consoles us with the assurance that it shall not be always so.  No! it  was not so from the first.  Sin has blighted it!  It shall not always be thus forever.  The Redeemer has come!  “Because the creature itself also shall be delivered from the bondage of corruption, into the liberty of the glory*of the sons of God.” [*See Greek]
   There will by the joy of the creatures living on earth during the Saviour’s reign; there will be the immortality of the creation finally ransomed from death, on the new earth, in which is no sea: Rev. 20: 1.  We have presented to us, both the joy of the mother after the birth of the child, answering to the millennial joy of the creation: and also the casting off the yoke of corruption, which supposes the possession of immortal life.

   What is corruption?  Is it not that force, whereby the body of the animal, [creature] that in life was held together by a mighty but secret chemistry, is dissolved, and scattered to the winds?  Paul employs it in this sense, “So also is the resurrection of the dead. It is sown in corruption, it is raised in incorruption; it is sown in dishonor, it is raised in glory:” 1 Cor. 15: 42, 43.  And what is the bondage (or slavery) of “corruption,” but the perpetual imprisonment which the body suffers, when once it has begun.  The iron hand of death holds it  with   unrelaxing 
	
	grip.  But the Apostle affirms, that as the saints of God, whose bodies lie now beneath this slavery of corruption, shall one day be delivered from it, even so shall the creature also.  The sons of God will exchange slavery for freedom, and a corrupting corpse for the glorious body of the resurrection.  This will be “the liberty of the glory of the sons of God.”  But as the creature now lies beneath this bondage, so will it enter into this same liberty!  Many difficulties may encompass the thought, but does not inspiration say so?

   Observe in the force of the expression used, a further proof of the correctness of the interpretation.  “Because even the creature itself, (or “the very creature”) shall be delivered.”  The term employed, shows, that it is something so far inferior to man, that one might have supposed its interests overlooked or forgotten.  Since man is the direct object of redemption, it might have been thought that all other questions were neglected in regard of the superlative importance of his deliverance from sin and the curse.* [*The force of  the expression will be seen, by a parallel case.  Suppose we read in an account of the coronation of Queen Victoria - “Her Majesty on the occasion of her coronation made a royal feast to her nobility, archbishops, bishops, and the peers of the realm:  Nay, so princely was her bounty, that the very servants themselves of the palace were sumptuously entertained.”  By such a mode of expression, we should understand the writer to intend, that whereas it might have been expected, that the pleasures of inferiors would have been neglected in the vastly greater importance of the principal banquet, yet they were not forgotten.]

   And this is really the state of things in the present instance.  Scarcely one in a thousand has seen, that the interests of the inferior creation have been consulted and provided for in the great scheme of redemption by Jesus.

“For we know that the whole creation groaneth together, and travaileth together in pain until now.”

   The figure made use of is that of pregnancy.  What then does it import?  (1.)  That there is a certain fixed period for the woe of creation.  (2.)  That its sufferings will continually increase in bitterness, as the day of deliverance draws on.  (3.)  That  when  the  crisis  is   come,   the 
	
	sorrow of creation will suddenly cease.   (4.) And the joy will take place of pain.  The Saviour Himself so expounds it.  “A woman when she is in travail, hath sorrow because her hour is come: but as soon as she is delivered of the child, she remembereth no more the anguish; for joy that a man is born into the world:” John 16: 21.

   But what is the birth  with which creation is in travail?  The text itself supplies the answer.  As the mother looks forward to the birth of the child, so is creation looking forward for “ the manifestation of the sons of God.”  The child then, on whose birth so much depends, is the souls of the just in Hades - the unseen womb of earth.  This burthen, (answerably to the figure,) is daily increasing, and has been so ever since the curse was laid on the ground.  Death holds them in bondage as yet, “the gates of Hades, (not ‘hell’) prevail” against them for the present.  But when these come forth and receive “the adoption, the redemption” of the resurrection “body,” then will joy arise on this saddened earth.  But the crisis of birth is terrible; the Saviour describes it in part, in the 24th of Matthew.  Then comes the Great Tribulation, such as never was and never will be again.  And at that time the earth, riven by a fierce “earthquake, such as was not since men were upon the earth,” opens, and the just arise.

“Like as a woman with child, that draweth near the time of her delivery, is in pain, and crieth out in her pangs, so have we been in thy sight, O Lord” (Isa. 26: 17).
   (Then comes the birth) - “Thy dead men shall live; my dead body shall they arise.”  (Then joy) - “Awake and sing, ye that dwell in dust; for thy dew is as the dew of herbs, and the earth shall cast out the dead” (v. 19). And this at a time when Jesus appears.  For the sons of God are in two states, the living and the dead; and in neither are they manifested as the children of God, nor will they be, till the day of RESURRECTION.
   The realms of nature and of grace are in the same attitude; both under bondage, and groaning for a deliverance promised by God.

  Who will enter into that “day” of glory of Christ’s Millennial Kingdom long expected?  Only those  “which shall be accounted worthy” (Luke 20: 35). Christian! “Strive to enter in.”

www.themillennialkingdom.org.uk



